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8 Stumes IN THE BHacavabp Giri.

Tuming to the Srimad-Bhagavad we read* '* Before
the creation, the Mava of the Self being indrawn, this
manifested universe was then of the nafure of the
Self, then there was mo one to see nor anything to be
seen. The Self only was there; but though the Seer

* of things, vet there being then nothing to see. It thought

as if It existed #nof; vyet being cdnscious, It could not
think that It existed mof absolutely. . . . The Sakfi
of Ishvara having the qualities both of cause and effect,
and linking Ishvara, the Seer, to Hiz field, is called
Maya. . . . . After this Maya iz acted upon by
Eala (time}, also the energy of Ishvara, and made
objective unto Himself, then there is a reflection from
Ishvara on it producing the Cosmic principle known as
Makad. . . . This Mahsa!, being transformed by
the action of the Self, evolves out of it ARambars,
which manifests and §x the substratum of the Actor, the
Action, and the Effect. . . . The Tamasic modifica-
tions of this Ahasmlara produce successively the Tan-
matras and the Bhudas ; from the Rajasic modifications
of the same, evolve the organs, and from the Sattvic
come out the powers known as the Mind and the Intel-
lect '™ The above gives in an abridged form the stages
of the involution of the Self, whereby through successive
Hmitations and inhibitions of Its powers, the principles
in Man and Cosmos arise. The state of consciousness,

- viewing the whole problem from within rather than

from without, manifested in the state described, when
Maya was not, because of the absence of the principle
of relation of the Self to Its field, is what is known in
Theosophical literature as Parabrahman, the Brahman
unrelated to anything, the Brahman outside manifesta-
tion, the “ Eternal Parent " of the * Secret Doctrine.”

® O, [IL, ¥, 34 of 4
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Indrawing Its life within Itself, It exists, the One Root-
less Root, the One Sat (Reality), yet called sometimes
the Asat, the Non-existence, because transcending all
finite limited existence. * Time there was not, for
everything was indrawn into the bosom of Eternal
Duration. Naught was."”
Themtstngemmamfestathmnschmﬂensedh? .
the action of Time synthedsing the residual traces of -
the Divine Memory, the Divine Ideation, and holding
them up, as it were, before the Divine gaze. So we read
in the * Secret Doctrine,” how at the close of the Seven
Eternities in which the Self remained in the apparent
non-being of inwardness and non-manifestation, the
bour struck. The seeds or residual traces of Divine
ideation and memory thus mﬂere&nhjmmreasthe
thin veil of the abstract memory of the Divine, mani
fﬁ‘tnuwnstheieldufmsdnusmmdidmﬁm.
Inown as the Chi#fa. Let us take an analogy on the
lower plane consciousness to understand dimly what
takes place in the Cosmic planes. While we are in deep
sleep, the resisting principle of comsciousness being
indrawm by the Ego, we feel as if we exist not, and yet,
at the same time, we cannot say we do not exist. Asa
matter of fact, the Ego exists and is conscious, but there
being nothing to Jimit and measure its existence and
consciousness, to the concrete memory this state appears
as one of darkness and non-being. Let us conceive that
we are suddenly roused from this state. What takes
place ? The Ego unable, by the very suddenness of
the shock which brings it down to the physical, to adjust
itself to the new state of things, cannot define itself.
It may see the physical surroundings, the panorama
of memory may flit before its eyes, yet it is unable to
predicate any of these changes to itself, and hence,
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though fully conscious on its own plane, though knowing
itself as the " 1,” it is incapable of further definition, of
further limitation. It knows the memory pictures,
it sees them with accuracy, it exists in fact as their
substratum, yet it is not defined and limited by any-
thing. In the Cosmic plane, this state of the Self is
technically known as the Vasudeva principle, of which
the Gita speaks as *enveloping everything and as being
everything, In human evolution, this stage corresponds

to the Monad in the Anupddaka plane, all-conscious inits.

own nature, but unconscious like a child as to its bearings.
The characteristic of conscionsness at this stage is
graphically described in the Sritnad-Bhagavad thus :—

1" This Mghat contains in Itself the possibility of
infinite manifestation of the universe, and is constant,
being above the effccts of Laya (dissolution and nescience),
and Vikshepa (refraction and outwardness). It is that
which manifests in a subtle form the universe that is to
be, and with Its own splendour drives away the non-
being of Pralayva. . . . In its material side, as the
field of abstract memory, as the Chitta, It has the quality
of reflecting the image of the Self.” It is in short that
stage of the I "' where It is not limited and individual-
ized, and in which the relics of consciousness and memory
are held together, without defining ot circumscribing
the I-notion. It is the Self, the Logos, which though
ettveloped and eircumseribed by the thin tenuous weil
of abstract memory, is yet not limited by it. It is the
Self which, emerging from Its higher state of apparent
non-being, the Parabrahmic state, manifests the cir-
cumscribing circle, within which a universe is going to

* Op, ot VIL, 19,
t Mre. Besant's * Evolution of consciousuess "' —Theosophical Review,

Vol XXX, page 534+
1 Srimad-Bhagavad, IIL, xevi., 13 toan.
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be evolved, a universe as yet without Name and Form '
and existing merely as Its ideation and memory. It is
the centre, if It can at all be called a centre, which holds ¢
and sustains this archetypal nniverse. Its life #s to be
the life of the univerze, and Itz concrete modifications
are the future individuals that will come into existence.
It is really the centre, which is also the circumference,
and which is equally reflected in every part of the circum-
ference, and yet not Hotited to any.  Just as the concrete
phyzical memory can remain in the field of conscious-
ness of the Vogis, who have realised the Higher Self,
without limiting their consciousness, and yet sustained
by their life, so in the Turya Ishvara, can remain in
abstract form the seeds of immumerable universes, with
their rich potentialities of concrete being and mamni-
festation. The memory is in Him, but He is nof in it.
He, the Self as Visudeva, sustains this potentiality of
infinite manifestation within a fragment of His infinite
Being, and so the Gitd says* I sustain this manifold
universe in only a portion of Myself.”

The next manifestation of the Self is seen in the
principle of Ahamkira—the manifestation known as the
first Logos, the Sankarshana principle of the Vaishnava
cosmogony. It is the same Self, continuous with the
Viasudeva principle, but tending more towards deter-
mination. This Self is called the Kirana Ishvara, the
Causal Ishvara, the Ishvara as the cause and therefore

contrasted off from the effect. More defined and con-

crete, It is, for the self-same cause, meore limited—the

real Centre from which proceed the centres of conscious-

nesses of the lower planes. It is analogous to the concrete

I-notion of a plane, the One Centre of all manifestations,

the Centre of the Circle, which manifesting Itself,
* Op. cit X, 42



