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PREFACE.

THE Church of Christ is a duslism, Between its spirit nnd its letter there exists a
conventional, yet none the less an arbitrary, connection. The union e a forced union,—
for, while the spirit of Christianity animstes and aderna every branch of the Christian
community and is always the same wpirit, its Jdogme presents itself under aspects so
diversified that it may be said to consist of an infinite series of types and gradations.
Dogma divides Christianity, first, into secls; then subdivides it to sect within seet;
and finslly, to a countless assortment of privato opiviens, Tts spirit, which is that of
all true religion, has done great good and is capable of doing more.  Its dogma, carried
to its legitimate consequenes, has done irreparable mischisf and is capable of doing
little else.

But this * Spirit of Religion,” tlmugh the ineffable charm and great mdeemmg troit
of every form of Christianity in varying degree, in by no means a Christian monopoly,
That monopoly has been claimed at one lime or ancther Ly every religious community
under the sun; yet it is none the less certain that while a eterling piety is the commen
property of all whe love and seek it, it is the special trait—the sole inheritance of none,

To ssaert that this religious spirit is equally present, in equal proportion, in each
and every creed, wonld be to advance a Lypothesis that stands oppesed to the whole
teaching of history and experience. Still we cannot too strongly protest ngainst the
common delusion that piety is the peculiar privilege of the aecta terming thomselves
Christian,

By the spirit of Christinnity we understand-—good works—good will—sound

la— self-restrai ignation to the divine will—love—worship—thankfulness.
By dogma we understand—faith in the iofallilility of human opinions, unwavering
eredulity as to the occunence of certain events, voneration of the mysterious, strong
attachment to nocient doetrines mainly bessuso they are ancient ; s, nlso, faith in the
efficacy of particualar forms, rites, ceremonies, symbols, &e,

But when, as in some forms of religions worship, the mera letter of any given creed
fills so absolute and unyielding a place, the noblest el t of that religion—its spirit—
has little or no chance of freely asserting itsell. Where there is so much of formalism,
opinionativeness, or external pretence, the true religious spirit is almost always at
a discount. Vital religion opens and expands the heart, widens and quickens every
goodly human sympathy, promotes love, charity, confraternity. Dogma narrows, eon-
tracts, sours, isolates: mara every noble purpose; every divine impulse; every seunse of
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human equality before God: presupposes The Almighty, in his capacity of righteous
judge, to be partial to netions or individuals, to be guided in his judgments less by the
motives than by the opinions of his creatures, Dogma, however, is declared by theo-
logians of all ages to be “necessary to sulvation;” and it Is, therefore, a matter of
supreme importance to detormine ab the outset of & religious career which particular
ecclesinatical dogmas arg relinble, and which contribute but to a more certain damna-
“tion. It ia a subject in which all men have an equal intercst, and upon which every
individual ought to possess the soundest information. Each man ought to think for
himself, and work out for his own guidsnce an independent opinion: an opinien
founded, not upon prejudice or, eaprice, but apon patient investigation and impartial
judgment.

Chyiatisnity as & dogma depends mninly, if not wholly, on the trath or untrath of
*The Biography of Jesus.”

Now this biography, to be true us it whole, must be true in all its principal parts
If it will not bear healthy criticism ns & whole it ia because the parta are unsustainable,
In every veracious biography we have a narrative of events and a description of
persons.  If, however, the separsts incidents composing any given narrative break
down and wither away when suljected to the sceptical process, equally fatal will such
eriticiam prove itself to the history conwidered as a perfect whole.

“ Eces Veritea” ia not intendod us a reply either to * Ecce Homo" or ** Ecce Deus,”
but 8z a contrast. It cares less about the Awman Jesuzs—or the divine Jesus—than
about the frue Jesus.

“Foco Deus” is most ably written, Ths muthor is learned, enrnest, and eloguent:
Yt by prefacing all his ideas and observations with the dogma of the Incarnation, ha
Liegs the whole question, yet continues his avgument ns though he hed not begged it.
The book, well written, is full of thought ; but its logic, sometimes happy, is occasionally
lamentable. We lave an instanee of this as follows. Being struck Ly some of the
undeniable defscts of the New Testawment atory, " Evee Deus” attempts to overcome the
difficulty by a most marvellously bold nssertion. *The history of Jesus defective !"—
exclaims “ Ecee Dous"—* What of that? History cannot be written,” This is tanta-
mount to saying that the true history of Jesus has noef been written ; more, that it
eanaot be written.  Tliis is to concede to the rationalist everything he would ask, for
it is to grant that tho Evangelical accounts ave wnhistorienl. But wlab is the essentinl
logic of all this? What does “ Eeee Deus” mean us to understand i The history of

. Jesus, aceording to this authority, is not written, for “no history ean he writien ;"
therefore, the history of Jesus i fimee; and, being true, it is impious to disbelieve it.
A truer and more modest proposition would have been—“ A complete and perfect
history is diffieult to write.” But with such s proposition as this *“ Ecce Deus” is not
content, for the reason, perhups (obvious enongh), that an incomplete and imperfeet
history—like that of the Evangelista—is ot difficnlt to write, .
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“ Eece Homo™ is the work of & profounder mind; but there is one charm in a book
far greater than profundity—a charm in which " Ecce Homo" is, unfortunately, de-
ficient, and that is—simplicity, It has ancther and grester defect. It bas a sublime
eontempt for vulgar facts, for mere dingy commonplaces. Hard facts and dry figures
are not musical, are not rhythmienl. They make sad havoe with the even flow of one's
ideality—of one's perorations—especially wlhen one is rather apt to get into the clouds.

“ Ecoe Dens” makes Jesus too much of a God to have been an equal partaker of our
eommon humanity. * Eoece Homo” begins by insisting on his perfact humanity; but
depicts him, nevertheless, as a being far too parfect to be less than divine, To the
arguments of “Eece Dena” his divinity is a prerequisition. But the prerequisition of
“Fece Homo” to which it attaches, justly, » preater importance, is his historical
rcharacter ; wod it insists on dealing with Jesus ns one whose history can and kas been
written, .

“Ecee Veritas” insists that whatsoever is assarted about Jeaus, whether it relates to
his divinity or humanity, hiz actions or doctrines, must firet be shewn to be frue: or,
failing that, eonsistent, probable, possible. Before it will debate what sort of ** Man” he
was, or what sort of ¥ God,” it insists on firsb knowing whether or to what extent lie
was mere * Myth,” - It demands this all the more ecarnestly tlint an unzparing eriticism
always does least harm to that which is most true,

Jesus—as the Chirist—is the corner-stone of Christianity, and Christianity demands
of us, &t the peril of our souls, that we do bhelieve in him or disbelivve in him; and
weearding to the evidenee uw shall veceive (the evidence, f.e, of his existence, character, -
place in history, and divine attrilntes] must our vordict be given. But before wo can
consider such evidence it' muat be “ put before us”  Must be put before us in so clear
and simple & manner that the humblest amongst us may be able to weigh, compare, and
rightly eomprehend it; so that all may Le placed in a pesition to decide, each fur
himnself,

From such a multitude and diversity of opinious as to the character of Jesns it ia
by no means easy, nor would it Le important, to select the only right one, were it not
that “a particular belief” is necessary to salvation: but, being necessary, we ought to
see unfolded before us the whole history and 4eaching of Jesus just as it is found
recerded in the common English Dible: to see ench incident, and each doctrine, stripped
of every needless ambiguity ; fread from all mere elerical dietation, Then, and not till
then, shall wé be able to discover, by actnal comparison, what sort of agreemont there
is among the Evangelists themselves. It is a very sbupid mistake—none the Jess stupid
that it is old-fushioned—to suppose that Tiblieal criticism is the sole duty of the scholar,
the particular business of divines; or that it requires uncommon powers of mind, an
erudition so vast that it never ought to bo undertaken except by the fortunate fow who
are exceptionally gifted by nature, art, and inspivation,

A book, ealled the Bihle, ia printéd in the English vernacular; s put into the hands



