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An EGasay, €

Tee charge of corrupting philosophy by the use of lan.
guage iz one which must always possess 8 certain amount of
truth, and one to which the English writer is far more liable
than was his Greek predecessor, since the instruments with
which he has to work are both fewer and of & rader kind ;
the phraseclogy which he possesses for the communication
of his thoughts is at onece less copicus and less elear. The
inadequacy of the words of crdinary language for the purposes
of philosophy, is a dificulty which is well known and felt by
all the students of that scienee, in its various forma; while,
on the other hand, they are met by the no less perplexing
fact, that it iz impossible to render their exoteric discourses
and writings inteliigible otherwise than by the employment
of such ordinary terms, Such i3 the dilemma in which they
are placed: they must cithcr teach their readers, as it were,
8 new language, or they must be content to use words and
phrases which are far from heing adapted to the conceptions
they are designed to represent, '

It is the moral philascpher, who most of all ia expesed to
these difficulties,—who, being concerned with the matter of
every-day life, is moet of all constrained to elothe his thonghts
in such commonplace language,—who, treating of principles
and duties which pertain unte ali, in which all feel that they
are conecrned, aod the discussion of which they therefore
comsider should be carried on in terms wuch as all can under-
stand,—is thus espeeiaily withheld from introducing any in-
novation in diction; while the ordinary terms relating to the
mubject with which he denls are, in many cases, already per-
verted from their proper meaning by misapprehension or
prejudice®.

And nowhere perhaps does he meet with such glaring
misapplication of language, nowhere, as we might naturally

* Vid. Maakintoah's Progress of Ethical Philasopby, Tatroduetion, pp, 1, 8,
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expect, ia such confusion of words and idens, and consequent
corruption of truth, so commen and wo clearly discernible, as
in those cases where it ia atiempted to embody some abstruse
ethical principle s0 pluinly and exclusively in the every-day
langnage of the people st large, s to render it “familiar in
their mouths as household words,” Such sttempts are many
(may we not say mes!) of those popular maxims which are
termed proverbs, They are often * thorns in the side” of the
moral philosopher; perverting, sometimes by design, but far
more frequently by misepprehenaion, the primary and fonda.
mental truths which form the very root and basis of his
gystem; calling good evil, snd evil good; putting bitter for
sweet, and sweet for bitter; so that many, ns he feels, will
by means of these come to the perneal of his works with dis.
torted sight pnd perverted minds, whose errors, on the one
hand, it is his duty te correct, while, on the other, he must be
on his guard sgainat too abruptly opening their eyes, leat
some prejudice should he aronsed, some favourite weakness
rudely exposed, and so they should st oncs close their ears
in anger to gl} the rest of his instructions.

And yet let it not be enpposed that we intend hereby to
utter u sweeping invective ageinat all proverbs, end fo de.
claim upiversally againat their uae. The example of the
divinely inspired and “wisest of men,” who embodies the
greater part of his teaching in these homely maxims, itself
furnishes n strong precedent in favour of their employment.
But there is ne argument in their support which can have
such weight with the true Christisn as the frequency with
which our blessed Lord Himsclf makea nse of them in those
discourses, the words of which are “ the spirit and the life ;¥
both availing Himself of those already in vogue among the
Jews, and applying them to the new truths of the Gospel,
and also, as it seems, ofien inventing them Himeelf, as a
means of bringing His doctrines moze forcibly home te the
hearts of bis hearers®

® In ft. Johm xvi 29, the word i mued, in onr translation, in the cpposite
sanse, to depote a dark esyiog; bot bera the Greek should mther be translated

! parable,” as in the margin—"10e riv rapinely Aahels, xal wepinfor obbeuiar
Adepres.
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The generality of proverbs do indeed express, at least in
their design, sound moral teaching, and suswer to the de-
scription of them given by Camden, as * concise, witty, and
wise speeches, grounded upon long experience, and contain-
ing for the most part some uszful cavest;” or to the still
more terse and striking definition of s proverb, as ¥ the wit
of one man, and the wisdom of many.” DBut may it not in
some sense be said of proverbs, ae it hes Been said of words,
that they are * the conuters of wise men, but the money of
fools.” Nothing, indeed, ean be more useful and salutary
than these maxims usually are in their design, enforcing, as
they do, the great truths of morality in terme which strike
home at onee to the hearts of all, even of those of the meaneat
capacities; or cenveying some precept in a way lesa direct,
though eventuslly perhaps still more touching and effective,
through the medium of some homely metaphor, which is
readily and universally intelligible. Yet how often, in the
hands of the unwary, does a misapprehension of their mean-
ing resolt in the firm implanting of & wrong principle, and
so in the production of & permanent effeet upon the character
and life: and how msany men do we meet with, who make
these, and these alone, their stoek-ln-hand {as we may term
ity of morality; on whose lipa some proverb is ever ready,
conveying =f hegt hat a partiel truth, sometimes so utterly
misapplied a8 to declare s complete falsehood, which may
thus, by wilful perversion, act as m salve to the guilty con-
science, and be a elocke not only for Fnegligences,” but even
for the commission of actusl sine.

Among the many proverba open to much misapplication,
there is perbaps none more commonly thus abused than the
one before us®. In ita primary intention, it gontains & most
sound mnd wholesome truth: it enforces the preservation
of that order and harmony which emanate from the grent
Author of our being Himeelf; it secks bat to maintain those
natural ties of kindred and acquaintance, which He designed
to be the result of the grouping of mankind into families
snd neighbourhoods, and to draw more firmly around us

© “Be just before yon sre geoercin” in a kindred proverh, equally salutary
in its design, equally linble to abuse.



those baods of love and friendship, the principle of which
He Himself hath implanted in our breasts. In the different
acceptations of which it is capalle, according as we narrow
or extend the sphere of opr 'at home,’ it may be said to
teach the duty of proper self~love and respect, and the sanetity
of the family ties; or even, to take & wider range, the virtue
of patrictism, and the sympathetic bond of Christian brother-
hood. But while declaring that our charity mnst begin at
home, it is far from implying that it must erd there ; while
enforcing the existence of prior claims upon anr love and
affection, it is far from running counter to the grest duty
of universal benevolence, or denying that these sympathies
should be so expanded as to embrace in & weaker form and
inferior degree the whole human race. And yet this proverh
is frequently perverted inte a cloke for the most utter selfish-
ness, B plea for ingratitude and bardoess of heart, an excuse
for the violation of Ifis great commaud, who hath required
that as He hath loved us, 3o we shonld alsa love one another.

But the provert beforc we is peenliarly lishlc to such
abuse, from the double meaning of that term which it pro-
poses, in sume sense, to explain, the twofold nature of the
virtue expressed thereby; or rather perhups we should say,
the two distinct virtues to which the term charity is applied,
(distinet partly in operation, though ideptical in origin,) of
both of which it may be anderstood to declare the proper
sphere, wherein they vught to he primarily and mainly prac-
tised. The word charity, which is onr translstion of the
Greek éyemy, and the Latin carifes, primarily and more
properly denotes, like these, not slmsgiving alone, but that
spirit of universsl goed-will or benevalence which is itself
the source and fount of such liberality, and of which alms-
giving is one pgreat prooft, Charity is, properly speaking,

* Thus the virtne of liberality ia regrarded by St Jolin as the one great mods
of the operatlon and procl of the existenco of brothorly Iove.  * Heveby per-
eeive we the live of God, hecanes He laid dewn His 1fe for us, and we ought
to lay down our lives for the brethren. Hot whoso hath this worlds goods,
snd secth his brother have need, and ehotteth up his bowels of compassion
from him, how dwelleth the love of Ged in bim P My little ghildren, let e not
love in word, weither in tongue, but in deed and io truth” 1 8t Joho .
16—1B. Yot wra they distinct virtuee in their exercise, insomuch that, as
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not a eollection of good deeds, but a state and disposition of
the heart. It is the principle which calls these good deeds
into action ; the source and fount from which they flow; the
tree which, itself rooted firmly in the ground of faith, and
watered therz by the dews of heaven, brings forth neces-
garily the froits of love. Buot since it 1s by soch deeds of
kindness especially that charity outwardly manifests itself,
the name of the tree has been commouly appropriated to the
fruits; the term which properly denotes the affection itself
has been narrowed o s to be confined to these resulis
thereof®. 1t is with reference to this narrower use of the
term fcharity,’ that the proverb is most frequently abused,
g0 a3 to furnish an excuse for the grodging heart and niggard
hand of those who, having this world's goods, sud sceing
their brother have need, hy shutting up their howels of com-
passion from him, shew plainly that the love of God dwelleth
not in them.

Refore proceeding to discuzs further the question, in what
sense and how far it is trus that * Charity begins at home,”
it may be well to analyze the proverh beforg us, and collate
ali the possible interpretations of which it seems capable,

The word *charity’ denotes, ns we have seen, either love,

#it, Panl jmplles, p opn may give all bis goods to the poor, and yet Lo devold
of true charity, Liberality may exlat sichout fyme chacity s Trut charity,
itself the offsprmg of faith, is sure to bring forth, a5 its patural fruit, liberadiky.
Cf. Bt. James ii. 16, 148.

* Such configdon or error In worde mey arise in two weys: aither when a
word has its criginal meaning extendod, so a3 t0 be predieable in wwider sphere,
and vsed in 8 looss and vague semmay or when it 19 meds more specifle and com.
prebensive, and emploped in a narrower application than was ifs originul de-
sign.  Cherity, nend to denote almegiving, is an nstunca of the Intter.

The Greek frempooden fimishos an cxecdly paeallel cass, cur word < glma,!
derived from if, retalning this socondacy mesning. © The word for pity (duan-
pagivy) came to signify the evidencs of pity which ia given by bounty to the
puor. It had this signification among the Jews  £o St Matt, vi. 1,— Take
heed that yo do fot your aftes befire men to be zen of them®,' The word
alms is ontracted from EAeqmocden, na in the case with the corresponding
words in other Ewropean langoages, (Italien, Elinosing, Limosine;—Spanish,
Limosnn ;—00d Fr., Almesne, Anmoene ;—Anglo-Saxon, Hlmesn, Hlmes).”
— Whewell's Elements of Moralify, vob i, p. B0G, § 497.

* mporrixere T Ahopusoise Gy wh mouir, k phe OF BL Loke xi. 41, zi. 39; Asts L
2, tx. 34, x. 9, § B, xxiv. 15
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affection, benevolence ; or almsgiving, liberality. The phrase
*at home' also is capsble of different explanations, and may
be regarded as referring to, according aa we extend or limit
its sphere of predication, either ourselves, our family and
household, onr relatives, or all who possess any marked
and distinguishing bond of union with us. ‘While the verb
‘beging’ must be taken ss equal to ‘hes its first crigin,’
fits primary and proper spheve,’

Combining, then, thess varigns interpretations of its
component words, the prineipal and most palpable inter-
pretations which the proverb itself may bear seem to be
these :—

1. Love or affaction has is origin in ourselves.

2. Love ie rightly bestowed first npon curselves.

8. Benevolence proceeds from, or ia eoincident in prineiple

with, self-love’.

4. Love is primarily and chicfly bestowed (or is to be be-
atowed) on those most nearly connected with us, or on
those who have some hond of unien with as,

G. We are bound fivst of all to assist by the practice of
alinagiving, or other good deeds, our owan kindred,
naighbours, or those otherwize connected with us,

The first of these, & sense in which the proverh is never
perhaps actually employed, is of eonrse in svme measure
trus. It traces the stresm of benevolence and love back to
its fount in the human heart, but carries not its principle
further to the source from which that fount is itself sup-
plied; marks not that heaven-sent rain and dew without
which the fount would apon be dried up, and the stream
cease to flow. For the (Gospel teaches ue that love to God
is the principle and origin of that love to man whershy we
shew our gratitude to Him, and that this love to God itaelf
is but the faint reflection of that wondrous merey which He,
in the scheme of redemplion, dieplayed to us, Thuas is it
true, in a peculiar sense, that * peace on earth and good-will
towards men” nre blessings showered from heaven npon the

* This possible mesnivg is 00 foroed fo damand any spocial notics, but the
question how fiir benevolancs in identical tn orlgin and conmoertsd in operation
with salf-lova, will incidsntally entar inte many parts of cur discussion.



