EUROPE AND
THE FAITH



Published @ 2017 Trieste Publishing Pty Ltd

ISBN 9780649578276

Europe and the Faith by Hilaire Belloc

Except for use in any review, the reproduction or utilisation of this work in whole or in part in
any form by any electronic, mechanical or other means, now known or hereafter invented,
including xerography, photocopying and recording, or in any information storage or retrieval
system, is forbidden without the permission of the publisher, Trieste Publishing Pty Ltd, PO Box
1576 Collingwood, Victoria 3066 Australia.

All rights reserved.

Edited by Trieste Publishing Pty Ltd.
Cover @ 2017

This book is sold subject to the condition that it shall not, by way of trade or otherwise, be lent,
re-sold, hired out, or otherwise circulated without the publisher's prior consent in any form or
binding or cover other than that in which it is published and without a similar condition
including this condition being imposed on the subsequent purchaser.

www.triestepublishing.com



HILAIRE BELLOC

EUROPE AND
THE FAITH

ﬁTrieste






Europe and the Faith

® Sine auctoritate nulla vita ™

HILAIRE BELLOC

SECOND EDITION

M York
THE PAULIST PRESS
3t West Goih St



CoryeicaT, 1990, 8¥ " Tux Missio¥izy Socierr or
St, PavL Tax Arostig 1n TEx Stars
or New Yorx "




CONTENTS

INTRODUCTION i
TrE CarnoLic Conscience o Histony . . vil
| |
WHAT Was THE RoMax Ememe? . . . . 1
I
WHAT Was THE CHURCH IN THE RoMaAN
EMpE? ., . 4 + ¢ &« 3 = o & o« 31
I
WaAT Was THE “Fart” oF THE RoMan
EMpmE! . . . 4 2 s« B 31 08 » M
v
THEe BEGINNING OF THE NaTIONS . . . . . B84
v
Wrar HarpeNep 1N Brivaww? ., , . . .. 116

v



THE DARX AcEs

TuE MmoLE AGES

CONTENTS

VI
WHAT WAS THE BEFORMATION?

¥I

VIL

.4

TrE DEFECTION OF BRITAIN

CoNcLUSION

X

PAGE

. 170

. 190

. 225

. M8



INTRODUCTION

TuE Carsoric CoNsciENCE oF Hisroay

1 say the Catholic *conscience™ of history—I say
“conscience”—that is, an intimate knowledge
through identity: the intuition of a thing which is
one with the knower—I do not say “The Catholic
Aspect of History.” This talk of “aspects” is mod-
ern and therefore part of a decline: it is false, and
therefore ephemeral: I will not stoop to it. I will
rather do homage to truth and say that there is no
such thing as a Catholic “aspect” of European his-
tory. There is a Protestant aspect, a Jewish
aspect, A Mohammedan aspect, a Japanese aspect,
and so forth. For all of these lock on Europe
from withont. The Catholic sees Europe from
within, There is no more a Catholic “aspect” of
European history than there is & man’s “aspect”
of himself.

Sophiat? does indeed pretend that there is even
a man's “aspect” of himself. In nothing does
false philosophy prove itself more false. For a
man’s way of perceiving himself (when he does so
honestly and after a cleansing examination of his
mind) is in line with his Creator’s, and therefore
with reality: he sees from within,

Let me pursme this metaphor. Man has in him
conscience, which is the voice of God. Not only
does he know by this that the outer world is real,
but also that his own personality is real.

When a man, althuushﬁﬂattered by the voice of
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another, yet says within himself, “I am a mean
fellow,” he has hold of reality, When a man,
though maligned of the world, says o himself of
himself, “My purpose was just,” he has hold of
reality. He knows himself, for he is himself, A
man does not know an infinite amount about him-
self. But the finite amount he does know is all
in the map; it is all part of what is really there.
What he does not know about himself would, did
he know it, fit in with what he does know about
himself. There are indeed “aspects” of a man for
all others except these two, himself and God Who
made him. These two, when they regard him, see
him as he is; all other minds have their several
views of him; and these indeed are “aspects,” each
of which is false, while all differ. Buot a man's
view of himself is not an “aspect:” it is a compre-
hension.

Now then, so it is with us who are of the Faith
and the great story of Europe. A Catholic as he
reads that story does not grope at it from without,
he understands it from within. He cannot under-
stand it altogether becanse he is a finite being;
but he is also that which he has to understand.
The Faith is Europe and Eurcpe is the Faith,

The Catholic brings to history (when I say **his-
tory” in these pages I mean the history of Chris-
tendom)- self-knowledge. As & man in the con-
fessional acenses himself of what he knows to be
true and what other people cannot judge, so a
Cathalic, talking of the united European civiliza-
tion, when he hlames i1, blames il for motives and
for acts which are his own. He himself could
have done those things in person. He is not rela-
tively right in his bhlame, he is absolutely right.
As a man can testify to his own motive so can the
Catholic testify to uvnjust, irrelevant, or ignorant
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conceptions of the European story; for he knows
why and how it proceeded. Others, not Catholic,
look upon the story of Euwrope externally as
strangers. They have to deal with something
which presents itself to them partially and discon-
nectedly, by its phenomena alone: he sees it all
from its centre in its essence, and together.

I say again, renewing the terms, The Church is
Europe: and Eunrope is The Church.

The Catholic conscience of history is not a con-
science which begins with the development of the
Church in the basin of the Mediterranean. It goes
back much further than that. The Catholic under-
stands the soil in which that plant of the Faith
arcse., In a way that no other man can, he under-
stands the Roman military effort; why that effort
clashed with the gross Asiatic and merchant em-
pire of Carthage; what we derived from the light
of Athens; what food we found in the Irish and
the British, the Gallic tribes, their dim hut awful
memories of immortality; what cousinship we
claim with the ritual of false but profound re-
ligions, and even how ancient Israel (the little vio-
lent people, before they got poisoned, while they
were yet National in the mountains of Judea)
was, in the old dispensation at least, central and
(as we Catholics say) sacred: devoted to a peculiar
mission.

Far the Catholic the whole perspective falls into
its proper order. The picture is normal. Noth-
ing is distorted to him. The procession of cur
ﬁeat story is easy, natural, and full. It is also

a-ll

But the modern Catholie, especially if he is con-
fined to the use of the English tongue, suffers from
a deplorable (and it is to be boped), a passing
accident. No modern book in the English tongue



