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FAITH AND WORKS.

I. T place which faith cccupies in the teaching
of Seripture may be preofitably diseussed without
dwelling on its supernatural origin and guidance—
more cspocially if we are in any danger of losing our
full sense of responsibility under the expected influenco
of an overpowering inspiration, In our bodily frames
there are some organs which work independently of
our will or conseiousness, and others which we put in
motion voluntarily and with conscious design, Now,
in preserving physical life our part is not to rest
satisfied because the processes of respiration, digestion,
and assimilation are going on without our care, but to
supply proper food, air, and sxercise, by the use of the
organs which are placed under our control. And the
messurea which we take to effect those purposes are
taken, not because we disregand the mner unconseious
functioms, but because we assume them, and trust to
their continuance, Just in the same way, there are
involuntary and unconscious, and  veluntary and
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conscious functions in the mind, The former are
beyend our knowledge and control; the latter are
placed nnder our euperintendence and management.
The laws by which the mind grows, by which it takes
in and sssimilates externsl impressions, we have no-
thing to dowith. But we have everything to do with
the character of the impressions which we furnish to
it, and the Labits which we fix upon it. And the
pains which we take to prescat pure images to the
mind, and to avpid impure ones, to contract good
habits of thought and 1o shun bad ones, are taken, not
because we ignore the inwsrd process which a power
uot our own is condueting, but beesuse we admit and
beliove in it According to these analogies, it may be
very bensficial to diseusa the external and intelligible
side of faith.

IL The opinion, rather implied than distinetly
avowed by some persons, thet faith is wholly
mysterious in its origin and nature, so that it is quite
independent of resson or external influences, seems to
proceed from a confusion between faith and its objects,
belief and the things believed, and to base itself on the
phenomena of matured belief rather than on those of
its firat stages, which are naturslly an easier subject of
investigation. The act of the mind when it assents
to certain Christian doetrines, as, for instance, to the
Incarnation of the Son of Cod, and the Atonement,
may be contemplated and comprehended while the

-
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doctrines themselves lie beyond the range of com-
prehension ; although, when the mind gets into a state
of fusion with its tenet, when the doctrine inter-
penetrates and colours and characterizes the mind, it
is only natural that the incomprehensibleness of the
doetrine should eoneeal the reasonableness of its
original adoption. The belief that Jesus was the Son
of God s proved by His life, miracles, and doctrines,
These avowedly appeal to our reason and affections.
The consent of the understanding to the mysteries
which Ho teaches is a voluntary deferenece to anthority
which has demonstrated iteelf to be more than human.
Both the belief and the eonecnt are rational aets, since
a roason can bo assigned for either.  Bub afier all has
boen said or coneeded about the origin or possible
modifieations of faith, the esseniinl matters that
remain to be considered, the eonditions under which
it saves the soul, and the tokens that accompany
salvation, must always stand, so long as we read the
Scriptures and smploy our understendings, in the full
noonday of clearest chservation,

IIT. The really important question in connection
with the subject is this,—Whether there iz any faculty,
or condition, or frame of the mind, natural or Inspired,
or partly the one and partly the other (let it be ealled
faith, or trust, or confidence, or resigmation to God's

will, or acquieseence in the plan of salvation), which,

of iteelf without external actions, renders men accepted
A2
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by God ; or whether, in order to reach this acceptance,
in addition to the inward faculty or frame, external
works are also required. This ia the practieal inquiry,
in which all differences of opinion about faith ecul-
minate at last. :

IV. Now, this question, stated as il has been, is
eapable of two very different mieanings Tt may he
understood as expressing uncertzinty whether there
is any attitude or relation of man towsrds God which,
withont its having any tendeney to affect or without
actually affecting the conduct, zains the divine favour;
or it may be understocd aa reising the issus whether
thers is any attitude or relatiom which, eonsidered
apart from -its naturnl and ectual results in the
conduct, without taking their worth or their existence
into the account, sceurss our salvation. Faith without
works may signify faith that has no fendency to
produce works, and never does produce them ; or it
may mean faith that has s tendency to produes works,
and that dees produce them, copsidered apart from
them, Those two meenings should be kept separate
and distinet. Althoueh there are very faw persoms,
perhaps, who would assert that they hope to be saved
by faith without works, or by faith, and not by works,
in the former sense, yot many persons are liable, in the
intricacies of a complicated srgument or in the heat of
uuﬁbmveru}r, to lose their bearings, and to contend for
some form of words which they have never clearly
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Aefined for themselves. Some persons, for instance,
expressly assert that we are saved without external
.works by the meré act of the mind or heart when it
sees and believes thet the atonement of Christ pur-
chased pardon for all who accept it Others, on the
contrary, are of opinion that the mers inward act of
‘belief is not sufficient, but that we must perform eorre-
sponding actions, live in holiness and obedience, and
‘deny our evil desires; and that withont acting thus
we carmot be saved. Tt is obvious that, in this form
of the controversy, they who maintain that we arc
saved by faith without works mean, though often un-
consciously, without the works which are tho produet
of faith: for there could be no conceivable objeet or
meaning, in their ease, in denying the necessity of
works which hove no connection with faith, seeing
that their opponents, who hold that works are necessary
to salvation, alwnys mean the works of faith. St
Paul says that we arc justified by faith withont the
deeds of the law; but this differs widely from saying
that we are saved by faith without the doeds of faith.
In 8t Paul's argument the opposing prineiples are
faith and law. The Jews held that they could be
saved by the deeds of the law without faith; or,if they
did not formally hold if, such is the doetrine which
8t. Paul imagines and eombats. With us the argu-
ment is in reality between faith considered by itzelf,
and faith considered in conjunetion with its works,
some holding that we are saved by faith without any
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.congideration of the works of faith, witheut any kind
of neceasity for them ; others holding that the works
of faith are in some way indispensable to our salvation,
as well as faith iteelf. Both thesa doctrines are sub-
stantially founded on Scripture, and our present object
is to bring them into agreement. The doctrine that
we are saved by s faith which has no tendency to
produce works, and does not producs them (if there be
such a doctrine), is obvionsly irreconcilable with the
necessibty of worke and with tho portions of Seripture

which state that necessity. '

V. Now, in the first place,it is Seriptural to gay in
an absolute scnas that a man is justified and saved by
faith. FEyen though no passage can be found in the
Bible which states that we are justifiad by faith with-
out works 83 opposed to faith accompanied by its
proper works, yet, as faith ix often put forward abso-
lutely, in distinetion from some other principle, and
we are said to be saved by faith and not by that other
principle, it must be inferred that the essential charac-
ter of faith, considered apart from any manifestation
of it, is the saving or justifying medivm.

VL Besides, it is reasonable to say that we are
saved, and accepted as in the way of salvation, by
faith, considered singly. Works cannot be of any
moment in God's sight, If I profess friendship for a
man like myself, it is only right that I should prove



