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EHERSON'S FIEWS ON IMMORTALITY.

Br e Rev. JOSEPH COOE.

As light fills and yet transcends the rainbow, o God filla and yet
transcends all natorel law, According to scientific Theism, we are
squally sure of the Divine Immanency inall Nature, and of the Divine
Transcendency beyond it. Panthelsm, however, with immeasurably
narrower horizons, seserts that natural law and Grod are one; and thus,
at its best, it teaches but one-hslf the truth—nemely, the Divine
Immanency, snd not the Divine Transcendency. Christian Theism, in
the name of the Scientific Method, teaches both. While you are
ready to admit that every pulsation of the colours even in the rainbow
is light, you yet remember well that all the pulsations taken together
do not constitute the whole of light. Solar radiance billows away to
all points of the compass, Your bow is bent above only one quarter
of the horizon, B0 scientific Theism supposes that the whole universe,
or finite existence in its widest range, is illed by the Infinite Ommni-
preseat Will, as the bow is filled with light, and this in such a sense
that we may say that natural law i God, who was, who is, and whoe
is to come. In the incontrovertible acientific cortainty of the Divine
lmmanency, we may feal ourselves transfigured, as truly as any poetic
Pantheist ever felt himself to be when lifted to his highest possible
mount of vision. But, beyond all that, Christian Theism affirms that
God, knowable, but unfathomable—incomprehensible, but not inappre-
hensible—billows away beyond sll that we call infinities and eternities,
e light beyond the reinbow. While He is in all finite mind and
matter as light is in the colours seven, He is ns different from finite
mind and matter as is the noon from a narrow band ‘of colour on the
azure. Asserting the Divine Transcendency side by side with the
Divine Immaneney, religions science escapes on the one hand the self-
contradictions and narrownesa of Pantheism, and attains by the cold
precision of exact research s plane of thought as much higher than
that of materialism as the seventh heaven is loftier than the platform
of the insect or the worm,

It would be very Emersonian to differ from Emerson. His mission,
secording to his own stetement, is fo unsettle all things. It is
common to hear the acutest readers assert that his writings have no
mentsl unity. The post Lowell thinks that sometimes Emerson's

paragraphs are arranged by being shufed in manuscript; and the
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EMERSON'S VIEWS ON IMMORTALITY.

best British criticlsm® says “they are tossed out at random like the
contents of a conjuror’s hat” But is there no point of view from
which the Emersonian sky
“ With cyeles, and with apicycles

Baribbled o'er,”
may be seen to have within it a comprehensible law P Before Hegel,
Emerson's master, became obsoleta or obsolescent in Germany, no
doubt Emerson was & pantheist; but I cannot explain by any form of
pantheism the later motions of seme stars in his pure soft azure.
You may prove that he ia more post than philosopher, mere seer than
poet, more mystic than seer; and yet the surety in the last snalysis is -
that he is more Emerson than either. JTndividualism held firmly,
pantheism  held swaveringly, are to me the explanation of the
bewildering end yet gorgeous motions of the constellations in his
ilcy. Mr. Frothingham acutely says that Mr. Emerson's place is
among postic, not among philesophic minds.t It is not Emersonian
to winece under philosophical self-contradiction ; but it is Emersonian
to writhe under the remotest attempt to cast onindividualism so much
as the fetter of a shadow.

Loyalty to the Over-Soul is Emerson’s supreme mood, Whether it
lead to philosophic consistency or not is to his scheme of thonght an
empty question. Whatever shooting star streams at this instant
across the inner sky of persomal inspiration is to be observed, and its
oourse mapped down, even if it move in & direction opposite to that of
the last flaming track of light noted there. What if the map at last
ehow a thousand tracks crossing each other?  Are they not all Divine
paths?  Are they not to be all included and explained in a suficiently
wise philosophy # The point of departure of ell the shooting stars in
Emerson's eky is the constellation Leo. All his metaphysics he ia
regdy to abandon at any moment if the loftier movementa of tha Soul
a8 it existe in himself come into conflict with his philosophy. He
utters whatever the Over-Soul seems to him to say, whether
in harmony with previons deliverances or not. He 1s & pantheist,
but not a consistent pantheist; he is an idealist, but not a consistent
ideslist; he is n religions mystie, but not a consistent mystic. Hoisan
sndividualiat, mapping his con Righest snner self—or, a8 he would say in
pantheistio phrass, mapping God. The Over-Soul comes to conseious-
ness only in man, In the transfigured work of tracing om the page
of literature all gleams of light in the Over-Boul in Emerson, he is
consistent with himself, and in this only. A maker of maps of the

* Eagye. Brit., 1873, art. on American: Liternture.
4 Tr demtalism in Now England, 1676, p. 136,
2




EMERSON'S FIEWS ON IMMORIALITY,

paths of shooting stars iz Emerson, and he is more devout than any
astronomer intoxicated with the azure. 8it in the constellation Leo
if you would understand the Emersonian sly.

A brilliant and learned volums by a reverend preacher of this city®
eontaing the most luminous anslytical proof that a pantheistic trend seta
through Emerson’s writings, as the gulf current through the Atlantic.
But Emerson often proclsims his readiness to abandon pantheism
itself if the Over-Soul scems to commend him to do so. In the
whole range of his often self-destructive apothegms I find no single
semtence so descriptive of his position as a fixed individunlist and &
wavering pantheist as this :—

*In your metaphysice you have denied personality to the Deity ;
yet, when the devout motions of the soul come, yield to them heart
and life, though they should clothe God with shape and eclour, Leave
your theory, as Joseph his cont, in the hand of the harlot, and flee.”t

‘Whoaver would come to the point of view from which all Emerson’s
sclf-contradictions are recomciled must fake his position upon the
summit of individualism, and transfigure thut height by the thought
that there billows around it, what we esll God in conseience, and
what Emerson calls the Over-Soul, In the loftiest zones of human
experience there are influences from a somewhsat and someone that
is in ug, but not of us, and Emerson is so far pantheistic as fo hold
that this highest in man is not only a manifestation of Ged, but God
and the only God. Therefore he is always in the mount. His
supreme tenet is the primacy of mind in the universe, and I had
almost said the identity of the humsan mind with the Divine mind.
As the waves are many and yot one with the ses, so fo pantheism
finite minds and the events of the universe are many snd yet one with
God. As the green billows that dash at this moment on Boston
Herbour Bar, and cap themselves with foam, are one with the
Atlantie, so yon, and 1, and Shakeepeare, and Charlemagne, and Csar,
and the Seven 8tars, and Orion, are but so many waves in the Divine
All. The ages, like the soft hissing spray, may take this ghaps or
that, but they all come from one sea. **There is,” says Emerson,
“ one mind common to all individusl men. Every man is an iclet to
the same, and to all of the same.”f  ** The simplest person who in his
sntegrity worships God, becomss God.’ Eight generations of clerical
dissent are behind Emerson’s unwavering reverence for the wtill small
voice; one generation of mow almost ontgrown German thinkers is
behind his wavering reverence for pantheism. Would he only assers,

¥ oy, Dt, Manning, © Hulf Truths and the Trth,"|L87

+ Emerson, ** Easays,” vol. L p. 50,
# Esay on History.
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EMERSON'S FIEWS ON IMMORTALITY.

side by side with the Divine Immanence, the Divine Transcendency,
we might call him a Christian mystic, where now we can only eall
him a teacher of transfigured pantheistie individualizm.

Pantheism denies the personal immortality of the soul. To
pantheism death is the sinking of a wave back into the sea. We
shall find, however, that Emerson, true to his central tenet of
hallowed individualism, has agsin and egain nsserted the personal
immortality of the soul, and never denied it in reality, though he has
often done so in appearance.

When, in 1832, Mr. Emerson bade adieu fo his parish in this city,
he used, as on every ooccasion he is accustomed to use, memorable
words, 1 commend you,” the last sentences of his letter to that
parish resd, “to the Divine Providence; may He multiply to your
families and to your persons early genuine blessing; and whatever
discipline may be sppointed to you in this world, may the blessed
hope of the resurrection, which He has planted in the constitution of
the human soul, and confirmed and manifested by Jesus Christ, be
made good to you beyond the grave. In this faith and hope I bid
you farewell "'¥

These are wholly unambiguons words. You say that Emerson never
has asserted, since 1832, the personal immortality of the soul; but
what do you make of certain almost sacredly private statements of his
to Frederika Bremer? That authoress, whose works Germany
gathers up in thirty-four volumes, came out of the enows of Northern
Europe, and one day found Mr. Emerson walking down the avenue of
pines in front of his house, through the falling snow, to greet her.
Day after day they conversed on the highest themes; months passed
while Frederike Bremer was the guest of Boston; and toward the
end of the lofty interchanges of thought between these two elect souls
there occurred what Frederike Bremer calls a most serious seasom.
One afternoon in Boston, with all the depth of her passionate and
poetic temperament, she endeavoured to convince Emerson that God
is not only in all patural law, but that he transcends it all; that He
demands of us perfection, and that, therefore, as Eant used to say, we
must expect personal immortality or opportunity to fulfil the demsnd ;
that religion is the marriage of the soul with Ged; and that the idea
that God is objective to us, and that our souls may come into harmony
with His, a Person meeting a person, is vastly superior, as an inspira-
tion, to any pantheistic theory that all there iz of God is what is
revealed to us in the insignificant ecope of ocur faculties. Bhe
endeavoured, in the name of lofty thought, to show the narrowness of

* Emarson, B. 'W. Latter deted m.ma,mwmlmmmm:;
 England, 1876, p. 255,
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EMERSON'S VIEWS ON IMMORTALITY.

pantheism at its best. The interview wea serious in the last degres,
and Frederika Bremer saye that Emerson closed it with these words:
“1 do not wish that people should pretend to know or believe more
than they really do know and believe. The resurrection, the continn-
ance of our being, is granted ; we carry the-pledge of this in our own
breast. T meintain mersly that we cannet say in what form or In
what manner our existence will be contioned ¥

Transcendentalism in New England was morked by o bold assertion
of the personal continuance of the soul after death. The Dial always
assumed the fact of immortslity. * The transcendentalist was an
enthusiset on this articls,” Mr. Frothinghem says; and Mr. Emerson's
writings, he adds, were * redolent of the faith.” Theodore Parker
thought personal immortality is Enown to us by intuition, or as a self-
evident truth, ss surely as we koow that a whole is greater than a
part. It muet be sdmitted that New England Transcendentslism
caused in many parts of our nation a revival of interest and of faith
in personal immortality.t Mr. Emerson was the leader of New England
Transcendentalism.

But you say that since 1850 Emerson has changed his opinion ; and
yet, if you open the last Essay he has given to the world, that on
“ Immortality,” you will read:—' Everything is prospective, and
man is to live hereafter. That the world is for his education is the
only sane solution of the enigma. . . . The implantivg of &
desire indicates that the gratification of that desire is in the constita-
tion of the creature that feels it. . . . The Creator keeps His
word with ws. . . . All I have seen teaches me to trust the
Creator for all T have not seen. Will you, with vast cost and pain,
educate your children to produce & master-piece, and then shoot them
down #'  What do these phroses amonnt to taken in connection with
the two earlier passages which I have cited, and which assuredly
assert personal immortality ¥ All sound minds rest on a certain
preliminary conviction—namely, that if it be best that comscious
personal Tife shall continue, it will continne; if not best, then it will
not; and we, if we saw the whols, should of course see that it was
better so. . . . I admit that you shall find & good deal of
seepticiam in the street, and hotels, and places of coarse amusement.
But that is only to say that the practical faeulties are faster developed
than the spiritual. Where there is depravity, there is a slanghter-
house style of thinking. One argument of fature life is the recoil of
the mind in snch company—our pain at every sceptical statement.”

The ** conscions persanal ' continunnce of the soul, Emerson no mora

* Emerson, Oonversation with Proderikn Bromer,  Homos of the Row World,” vel. L p. 223,

+ B ¥ T Liarm, pp. 195-198.
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EMERSON'S VIEWS ON IMMORTALITY,

than Gosthe denies. In this very essay, however, we must expect to

find apparent self-contradiction, and accordingly we can read here these

sentences, written from the point of view of & wavering Pantheism :

' Josus never preaches the personal immortality. . . . I confess

that everything connected with our personality fails. The moral and

i;:llmtml reality to which we aepire is immortal, and we only through
"

Allow me on this oceasion to contrast arguments with ipss dirits, and
to use only the considerations which are implied in Emerson's teachings
on immortality. You will be your own judges whether the conclusion
that there is a personal existence after death must follow from his
premises. I shall, of courss, unbraid the ressoning and show its
strands, but its braided form is Emerson’s axiom : * The Creator keaps
His word with us.” The argument 15 old; and, for thst reasom,
probably, Emerson velues it. It has borne the tooth of time and the
buffetings of acutest controversy age after age. In our demtury it
stands firmer than ever, becanse we know now through the microscope,
better than before, that there is that behind living tissues which blind
mechanical laws cannot explein.

1. An organie or constitutional instinet is an impulse or propensity
existing prior to experience and independent of instruction.

This deflnition is a very fundamental one; and is substantially
Paley's.*®

2. The expeetation of existenco after death is an organic or consti-
tutional instinet.

8. The existence of this instinet in man is es demonstratable as the
existence of the constitutional instincts of admiration for the beautiful,
or of curiosity as to the relations of eanse and effect.

‘What automatio action is you know; and an instinct is based upon
the automatic setion of the nervous mechanism. Who doubfs that
certain postures in anger, certain attitudes in fear, certain others in
reverence, cortain others in serprise, are instinetive ? These postures
are taken up by us without reflection on our part; they are organic
in origin. It is instinet for us to rest when we are fatigued, and to
take the recumbent position ; and wo do not reason about this. The
babe does it. Instinctive actions appear early in the progress of life,
and are substantially the same in all men and in all times, An edu-
cated impulse does not appear early, and is not the same among all
meén in all times. Of course it would avail nothing if I were to prove
that the belief in immortality has come to ue from education. If that
belief reault from an organic instinct, however—if it ba constitutional—
then it means much, and more than much,

*® HNat. Thuch, ch. 18,
L]




